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 This paper clarifies the necessary preconditions for inculturation, the on-going dialogue between the gospel and 
cultures, especially in non-European cultural contexts. We can tentatively identify six requirements: (1) experiencing a 
sense of incongruity, (2) having a positive attitude toward life on earth, (3) embracing a multicultural view of the world, 
(4) differentiating between the content of faith and its expressions, (5) discerning the gospel from Christianity, and (6) 
avoiding the confusion between the relative and the absolute.  
 In addition to identifying these six requisite conditions that make inculturation possible, we can observe three 
ways of thinking present within the church that stand in the way of inculturation. Siege mentality/ghetto mentality, 
maintenance-over-mission mentality, and partisanship/group-centered mentality are all radically related to the church’s 
direction, principles, and attitudes. Left unaddressed, these mentalities will prevent the formation and growth of a 
genuinely global church.  
 Lastly, we can contextualize several themes of inculturation, which have emerged from our examination of the 
six preconditions, within history, ecclesiology, missiology, and religious studies. Doing this leads us to recognize 
inculturation as integral to ecclesiology and pastoral mission. Inculturation as a missiological add-on cannot lead the 
church into the future.   
 
